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Uighur karti*

In Buddhist Uighur texts a large number of loan words, derived from non-Turkic
languages is extant. The loan word karti has been discussed by several Turco-
logists.

In the facsimile edition of the Uigh. Maitrisimit-fragments!, A. von Gabain
quotes the word karti2. Origin and meaning of the word are obscure. Because a
non-Turkic origin is assumed a reconstruction of some phonemes is attempted.
A possible connection with Uigh. igdl ~ igil, as adjective to ki§i “‘man” is hinted at.
The word is translated as ‘“Laie” with a question-mark.

According to A. Caferoglu3 kdarti is borrowed directly from Skt. krta, and
translated as ,,yapilmig, suni, diinyevi”. This is also the meaning adopted by
S. Tekin in his edition and translation of the first part of the Maitrisimit.4 In the
complete edition Maitrisimit nom bitig> §. Tekin’s analysis has not changed:
k’rty is derived from Skt. krta and translated as ,,gemacht, kiinstlich; irdisch*.
As it is derived from the Skt. root 1. kr. “to do, make, perform”, the past parti-
ciple krta- means ‘“‘done, made, accomplished’” and is used as a masculine for
different proper names. As a neutral noun it can be translated as ‘““deed, action”
and even “aim” or “magic”’. However the meaning “worldly’’ is completely un-
known to any lexicographer.

In the glossary of the Insadi Sutra edition®, S. Tezcan considers the term to be
a borrowing from Buddhist Hybrid Skt. krtya?, which appears once in a list of
demons in the Saddharmapundarikasiutrad. He assumes that this word came from
Skt. via Toch. and he proposes the translation ,unniitze Person®. It is to be
doubted, however, that this word, having only occurred once in Buddhist Hybrid

* This paper was presented at the 22nd Annual Meeting of the Permanent International
Altaistic Conference (May 28—May 31, 1979), in Ghent, Belgium.

1 Maitrisimit. Faksimile der alttiirkischen Version eines Werkes der buddhistischen
Vaibha sika-Schule, I. Wiesbaden 1957, I1. Berlin 1961.

2 Beiheft 1T, p. 59.

3 Eski Uygur Tiirkgesi Sozligi, Istanbul 1968, p. 107.

4 Maytrisimit. Burkancilarin mehdisi Maitreya ile bulugma Uygurca iptidai bir dram
(Uygurca Metinler II), Ankara 1976, p. 311, 407.

5 Die uigurische Ubersetzung eines Werkes der buddhistischen Vaibhasika-Schule, 2 Tle,
Berlin 1980 (Berliner Turfantexte IX).

6 Berliner Turfantexte 111, Berlin 1974.

7 F. Edgerton, Buddhist Hybrid Sanskrit Grammar and Dictionary, Delhi 1970, p. 190b.

8 H. Kern—B. Nanjio (eds.), St.-Pétersbourg 1912, 401.5.
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Skt., should be the origin of the Uigh. word. And when we take the context into
consideration, it cannot be explained as being derived from classical Skt. krtya
“a female demon”’.

Phonetically above mentioned explanations are possible, if the ressemblance
is based on phonemes and on terms out of context. Though many Skt. loan words
in Buddhist Uigh. texts are borrowed through Toch., the borrowing of Uigh.
karti from Pkt. via Sogd. is evident.

The word karti does not occur in Sir Clauson’s Etymological Dictionary of Pre-
Thirteenth-Century Turkish® nor in the Russian Drevnetjurkskij Slovar’ 10,
because at the time of their publication they were not able to include the two
works in which the word is extant, viz. Maitrisimit (only in facsimile-edition) and
Insadi Sutra (not yet published).

At the origin of Uigh. karti stands Sogd. k’rt’k ~ k’rtk, of which a feminine form
kriy’né1! is also extant. These Sogd. terms come from a Pkt. equivalent of Skt.
grhastha meaning “remaining in the house, a householder”. A comparison of
different Pkt. forms shows that GPkt. *ghahatha is, phonologically, the most
acceptable form. This term is to be found in J. Brough’s edition of the Gandhari
Dhammapada 12 in the instrumental plural ghahathehi 13.

The Sogd. adaptation k’rt’k of GPkt. *ghahatha can be explained as follows:

According to O. Hansen !* and I. Gershevitch15 Skt. and Pkt. cerebral conso-
nants are rendered as r-+dental consonant in Sogd. As a result GPkt. t% is re-
presented as ri.

In Sogd. a very productive suffix -’k (< *-dk) forms nominal derivations,
substantives as well as adjectives. But, as is explained by E. Benveniste 16, this
suffix is also used to assimilate foreign words and to give them a Sogd. form.
This Sogd. suffix -’k however does not appear as such in Uigh. karti. This pheno-
menon can be explained by a secondary formation in Sogd., whereby word

9 Oxford 1972.

10 Leningrad 1969.

it O. Hansen, Tocharisch-iranische Beziehungen, in: ZDMG 94 [1940], p. 147 n. 3.

12 London 1962.

13 J. Brough thus explains in § 43a Skt. grhastha > *gahatha >=GPkt. *ghahaiha.
This form occurs in verse 32 of the Gandhari Dhp.

asatsitha ghahathehi anakarehs y-uhdi |
anova-sari apicha tam aho brommi brammana ||
Pali Dhp. 404.

asamsattham gahatthehs anagarehi ¢’ ibhayam |

anoka-sarim appiccham tam aham brami brahmanam ||

Skt. Udanavarga xxxiii, 20 (ed. F. Bernard, Géttingen 1965).

asamsrstam grhasthebhir anagarais tathobhayam |

anokasarinam tustam bravimi brahmanam ji tam ||

“Who is not mixed with both, nor with householders, nor with mendicants, contented
being free from worldly attachment, this (man) I call a priest”.

Interesting for comparison with the Chinese equivalent is stanza xxxiii, 53 of the
Chin. Udanavarga Fa chi yao sung ching (Taisho 213), which is not a literal translation
of the Skt. Udanavarga verse. Grhastha is rendered as 2% chii chia. In stanza xiii, 4b
Skt. synonym grhin is rendered as &% tsai chia.

14 Sakische Etymologien, in: BSOAS 8.2/3 [1936], p. 579.
15 A Grammar of Manichean Sogdian, Oxford 1954, § 363.
16 Kssai de grammaire sogdienne, vol. II, Paris 1929, § 75.
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endings have gradually been eroded. As a result, this -’k (< *-dk) became Sy
(< *-e<*-gy<*-ak). Many adjectives and substantives do indeed appear with
both endings during a whole period of transition.!? This can even occur in the
very same text, e.g. the Sogd. version of the Vessantamjataka 18, where, within
the space of ten lines, two different forms occur, viz. pwny’ nhkt’ kw and pwny nkt’y
“house of merits”. This secondary derivation is also obvious in the feminine
Erty'né. In Mamchean and Christian texts this evolution is most common. The
endings -(°)y, -"w, -k, -’k and -’kw in Buddhist texts become -(y)y(%) in Manichean
and -y in Christian texts.! Possibly the Uigh. Buddhists were influenced by the
Manicheans and used the Manichean pronunciation -e of Sogd. Buddhist terms
in k. Therefore, a transcription karté of Uigh. k’rty (transliteration) seems ad-
visable. In this paper however, the transcription karti of the Berliner Turfantexte
is used.

A similar evolution is obvious in other Sogd. loan words in Ulgh Uigh.
kswmksay ‘teacher” <late Sogd. *ksy ~k§y<early Sogd. *k&k. Uigh. irzi ~ drzi

“seer” <late Sogd. rz’y<early Sogd. r&'k.20 Uigh. Maitri ‘“Maitreya, the future
Buddha” <late Sogd. mytr'y <early Sogd. m’ytr’k ~ mytr’ k.2t :

Thus, etymologically karti is a loan word from Pkt. via Sogd. with the evo-
lution GPkt. *ghahatha >early Sogd. k’rt’k ~ k’rtk >late Sogd. *k’rty > Uigh. karti.

Considering the meaning of the word it is necessary to turn to the use of the
word in Indian and in other Central Asian languages.

Apart from GPkt. *ghahatha, forms of the Skt. appellative noun grhastha are
extant in other Pkt. dialects, such as these of the Asoka inscriptions, grahatha
(Shahbazgarhi), gihittha ~ gahattha (Kalsi), gharasta (Girnar) and gehatha (Man-
sehra), the Niya Pkt. of the Kharosthi documents grikasta and Pali gahattha. The
Khot. ggathaa??, Toch. A katik and Toch. B kattdke have their origin in different
Pkt. forms.

Beside the Indian loan word itself a literal translation of Skt. grhastha is often
found in its place in different Central Asian languages: Sogd. ¥y’ ké’r’y and Khot.
bisaddrai, both meaning ‘“householder”’, and Toch. A wast Imo and Toch. B
osta’smeiica meaning ‘‘remaining in the house”. In Uigh. a translation is also
extant since karti is defined in Insadi Suatra (BT I1II1. 463) as dvtd barqta drdiéi
“remaining in the house (Hend.)”.

(460) 'bu inundag osug-lug ddgi-lir izd

(461) bay-lar bu piravran-li§ yangi kim-td

(462) yigil-g(a)y-lar - . - dv-td barq-ta

(463) drddéi kardi-lar-ning ymd bu y(a)ngi-ta busi
(464) par(a)mit-ta ul(a)ti ddgu-lar-td yaradingulug-

17 Cf. a list in Benveniste, op. cit., § 75, p. 92.

18 E. Benveniste, Vessantara Jataka, Paris 1946, p. 4 (line 43 and 52).

19 J. Gershevitch, op. cit., § 960.

20 It is interesting to note that the early Sogd. ré’k predominates in the Sogd. Buddhist
literature. Uigh. is possible a borrowing of the later Sogd. form or the result of oral
borrowing from Manichean Sogd.

2t Toch. A Metrak and Toch. B Metrak, Maitrak also seem to be borrowings from Sogd.
M’ytr’k. A third Toch. B form Maitreye is a direct borrowing from Skt. Maitreya. Late

* "Buddhist-Sogd. ‘mytr’y however seems to be the origin of the Uigh. form Maitri.
22 Q. Hansen, Sakische Etymologien, in: BSOS 8.2/3 [1936], pp. 579—586.
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(465) lar-inga drdingi ulug torlag tiltag

(466) b(a)sudti-si bolg(a)y - ' - . ..
“During the day of the full moon of the pravarapa (-ceremony) people, in such
a way rich in perfections, will assemble. And further, it will be for the grhasthas,
remaining in the house, the supreme reason and their helper for the realisation of
the perfections, beginning with ddnapdramita”.

In the Maitrisimit-fragments a number of references of Uigh. karti are to be
found. In one instance we have the Toch. fragment 23 in which the Toch. equivalent
is extant. Although this fragment TSA 2674268 is very defective and the
additions need qualifying, there is no doubt that Uigh. karti translates Toch.
katku(nesi).

(b7—8)  (taprem we)wiiurds tmdik (cesmi) kdatku(nesim wes ndkndstir sd@)mafii

wegyo pakdr mdaska(ntdr)
“(Having thus) spoken, at once (their) grha(stha-form disappears and they) are
visible with a (mo)nk’s form.”

This is translated in Maitr 156r.:

(11) ...oly(a)rl(7)§ y(a)rligadug-ta olar-

(12)  mang [karJti korkliri yitlinip toyin

(13) korkin b(d)lgulag bolur-lar . . .

““After this preaching, their grhastha-forms disappear (and) they are visible with
a monk’s form.”

In Maitr 18r. Maitreya’s consecration as a monk is related:

(12) ... otra tuzin Maitri bodisvt-

(13)  n(i)ng karti korki yitlinip toyin

(14) dintar korki b(a)lgulug bolti -- . . .

“Then the grhastha-form of the noble Maitreya, the bodhisattva, disappeared
(and) a monk’s form was visible.”

Another episode of the sudden metamorphosis of laymen is found in Maitr 162r.:

(1) ol y(a)ri(i)g y(a)rligaduq-ta ( Braxmayu)

(2) (puroxit) baslayw sikiz timd[n] (tort)

(3) ming puroxit-lar karti kork[l](dri)

(4) mdngizldri yitlinip toyin korkin

(8) (balgu)[1]ig bolur-lar . . .

‘““After this preaching, the grhastha-forms of 8(4) 000 purohitas led by (the puro-
hita Brahmayu) disappear (and) they are (visible) with a monk’s form.”

In TSA 260b2 286 only traces are left:

(okdt) tm(am) stwa(r wal)ts (pu)rohi(tassi) ||| (pakdr maskantd)[r]

“...of (8) 4 000 (pu)rohi(tas) ... (appea)r.”

In Maitr 156r. king Sankha’s wish to become a monk is formulated:

(1) ...wncd kérir m(d)n karti bolmaq-

(2) ag anin manga inégilig mingikd

(3) tdginddéi toyin bolmagq [tiz biri] y(a)rli-

(4) gang...

“Thus I see the grhastha-condition. Therefore, deign to give me impartially the
monk’s condition, reaching peaceful joy.”. :

23 Ed. in: E. Sieg — W. Siegling, Tocharische Sprachreste [A], Berlin—Leipzig 1921.
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The Toch. parallel fragment TSA 267 + 268a6 is defective, but it is obvious

that the prose of the Uigh. version is not a word for word translation of the
Toch. verse:

anityat lka(m) — — — — — — — _ _ ()
—————— ntam pfajsm dasanik [3a](mnune 2)
“(I) see impermanence . . .
. - . give us, o worthy one, the mo(nk’s condition. 2).”
In a Toch. colophon the 21st chapter is called grhasthapravrajitanarakad(arsam)
“the vision of the hells of laymen and monks (TSA 294b4). In the Uigh. version

the lost fragment No. 1152 of this chapter deals with the hell creatures in
grhastha-form :

(v. 1) ymd karti korklig tamulug-lar toyin

(2) $mmané-lar-nang kérmis i§idmi& siz-
(3) wnmis manldirin yazuglarin kongiléi
(4) tidigsiz tutugsuz kongulin turqaru
(6) toyin Smnané-lar mamin gadagin

(6) sozlidi-lir . ..
“And the hell creatures in grhastha-form, with relish, unhampered and without
ever stopping, described as sins of monks and nuns, the monk’s and nuns’ sins
they had seen, heard and suspected.” ’

In chapter 23 a description of the small hells, where monks and nuns are
punished for having defalcated property of the monasteries, is found.

(73r.22) ... sangik
(23) sangram sanlig sofusi az drdi m(an)éak
(24) sunduq kidiz t6sik-da ulati idisin
(25) tavarin yalinguz angsip 2 mining
(26) ol isl(d)tdim andin adin karti-lar-

(27) qa yma ok tartip birir drdim(i)z
“Property (?) belonging to a monastery of the congregation is scanty. Having
taken away vessels and household property, such as a bed, a begging bowl, a felt,
a mattress, etc., (thinking) ‘It is mine, I used (it)’. Thereafter we dragged it away
and gave it to the other grhasthas.”

No context is extant for (63r.3) ///mi§ karti and (101v.8) karti//].

In a few cases karti occurs with the adjective igil meaning “common, ordinary”.
The meaning of igil is certified in the $ine-usu inscription, where it is a synonym
of gara. It is also used as such in Mongolian egel (Khalkha srax) kimiin. This
meaning corresponds with Chin. fg# A su jen “an ordinary person, a layman”
which in Buddhist texts is sometimes used as an equivalent of Skt. grhin2s,
a synonym of grhastha. More frequent in Chin. however, is the literal translation
FEIK tsai chia or 1B tsai chil chia “remaining in the house’ .27

24 A. von Le Coq’s transcription is given as printed in Beiheft IT, p. 58 of A. von Gabain’s
facsimile edition. -

25 Probably a miswriting for drksinip; cf. Maitr 73 v. 10.

% A. Hirakawa, Index to the Abhidharmakosabhégya. II. Chinese-Sanskrit, Tokyo 1977,

. 312a.

u }C)f. Mah&vyutpatti (ed. R. Sakaki, 2 vol., Kyoto 1916—1925). In the list of 185 ma-
nugyakramah (3669) or “order of men” see 3844 Skt. grhin, Chin. & A tsai chia jen,
and 3845 grhastha fe% A chii chia jen as in the Fa chi yao sung ching (note 12).

20 Altoriental. Forsch. 12 (1985) 2
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(19r. 14) . anta otrii (bu)
(15) ( i )[ k] uri sortapan qutin bulup ulu(g)
(16) adar ayamagin t(d)ngri t(d)ngrisi burx(an)-
(17)  [t](i)[n] bosug y(a)rliqap karti igil dt’o2-
(18) in baxéi-si Badari-qa ol sav-
(19) lara§ ogruméu istargali D(a)ksanp(a)t
(20) ilkd anilp bardi .
“Then, these two boys recelved the srotadpanna-dignity and with a profound
respect they received from the Buddha, the god of the gods, permission to leave.
"They arose and went to the Daksinapatha-country to inform joyfully of these
words their teacher Badhari with his grhastha-form.”
(58r. 8) ...ani korangldr ol an- :
(9) tag bis Eobik y(a)vlag odtiki
(10) dodin barqtin inmis toyin-lar
(11) antag korksiiz giliné-1(%)§ drsdr-lir taqi
(12) nd ayitmis k(d)rgik igil karti-larig
““See this! If the monks, who are leaving home at the period of the five impurities
(kasdyakalpa), are having such formless karma, what should be asked about the
grhasthas.”
(63v. 22) ... 1gil karti kigi-lir
(23) (korklig) kicig tamu-lug at’oz-ldar[i]
(24) (g kor)mdk atl(i)g y(i)grminé (ulis)
(25) (takddi)
“The 20th (chapter), viz. “The (vision) of the bodies in the small hells, (bodies in
the form of) grhasthas (is completed).”
(73v. 7) ...sangik
(8) -samgram sanl(%)g tarig-lag yirin
(9) galinlig-larin borlug-larin sog-
(10) autin yimisin drksinip adin igil
(11) karti-lar-qa birdim(i)z .
“We took away arable land, vine tendrils, vine-yards, trees and fruit belonging
to the monastery of the congregation (and) we gave it to other grhasthas”.

No context is extant for (208r.10) //[irgdk igil ka(rti)]]]

In the 25th chapter2® of the Uigh. version of the Saddharmapundarikasitra,
i.e. the Uigh. Kuansi-im Pusar 2, Uigh. igil also occurs in another context, viz. as
an adjective to noméi and torici:

UIL 19.9 igil noméi qari toraci qari qili bilgaldr

UII19.10 igil bilgd toraci

Kuan 126 and 128 igil noméi toridi.

This translates Chin. J&-- chil shih30 meaning ‘““a retired scholar, a Buddhist
devotee”” and also ‘‘householder’ (Skt grhapati, a synonym of grhastha)s3!
Although Sogd. k’rt’k and the identical kty’k8’r’y generally translate Chin. ££ g A\

28 24th chapter of the Skt. version.

2 Ed. and trsl. F. W, K. Miiller, Uigurica II, APAW 1910, Nr. 3, pp. 14—20 and
W. Radloff, Kuan-§i-im Pusar, St. -Petersbourg, 1911 (Kuan).

3 This term is added to the Chin. version, since it does not occur in the Skt. version.

31 Trsl. by 8. Beal, A Catena of Buddhist Scriptures, London 1871, p. 392.
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tsai chia jen3?, it is interesting to note that Sogd. kty’ké’r’y also translates Chin.
JB+ chil shih 33
Considering the references, Uigh. karti is always found where Skt. grhastha is
- meant and thus an identical mea,ning can be assumed. If it is accepted that karti
is equal of grhastha, then the meaning ,,unniitze Person* is dropped and A. van Ga-
bain’s assumption ,Laie“ is now certified.

Who were those grhasthas and what was their function in the Indian and Cen-
tral Asian religious societies ?

In Brahmanism grhastha is the 2nd stage or d@sramae in a Brahmin’s life; the
first being brahmacdrin “‘the student (who has been invested with the triple
chord)”, the third vanaprastha ‘“the hermit (who dwells in the jungle with his
wife)” and the fourth, samnydsin ‘‘the ascetic (who lives in complete solitude,
far from his wife)”’.34 The Brahmin enters the second stage when he has married
and begotten a son—which means, that he has paid his duty to his ancestors.
According to some Hindu law treatises this status is even the best one, for the
other @sramas derive from that of the householder, who is the only one to beget
children.

In Buddhism however, the householder does not necessarily belong to the
Brahmin’s caste. He leads a layman’s life and is only concerned with worldly
matters. The term no longer refers to a stage in a Brahmin’s religious life, but to
a man belonging to a certain social status.

In Skt. the distinction between “householder’” and ‘“wandering ascetic” or
“monk” is obvious in the compound grhasthapravrdjaka, which is also to be
found in the title of the 21th chapter of the Toch. Maitreyesumitinataka.

The Pali term gahatta is opposed to anagdra, pabbagita or paribbdjaka ‘‘a home-
less wanderer (mendicant)”’. The synonym gakapati (Skt. grhapati) ‘‘the head of
the household” is also used in the meaning of “layman” as opposed to brahmana
“priest”’. The word gahapati frequently appears with sefthi (Skt. éresthin), “‘a
wealthy merchant” or ‘“a banker’”. An important example is Anathapu_ldxka,,
a banker of Savatthi, who showed great generosity to the Buddha.

The grhastha was a very appreciated and esteemed 35 devotee. His social status,
his profession and the wealth he acquired made it possible for him to support the
monasteries, to build sanctuaries, to lay out gardens and parks for the Buddhist
community and to pay scribes for the copying of sacred texts.

Abbreviations and signs

Dhp. Dhammapada.
GPkt. Gandhari Prakrit.
Hend. Hendiadyoin.
Khot. Khotanese.

32 D. N. MacKenzie, The Buddhist Sogdian Texts of the British Library, Téhéran—Lisge
1976, Dhu 206, Dhy 6

33 D. N. MacKenzie, op. cit. Vim 60,126.

34 J. Gonda, Die Religionen Indiens I, Stuttgart 1960, pp. 119—129, 283288,

35 Cf. TSA 304b2 katkunesim kdrpardm ‘‘householder-dignity’’.

20‘

Copyright (¢) 2006 ProQuest Information and Learning Company
Copyright (¢) Akademie Verlag GmbH



MOERLOOSE, EDDY, Uighur "karti" , Altorientalische Forschungen, 12 (1985) p.301

308 Eddy Moerloose
Maitr Maitrisimit (facsimile ed. A. von Gabain)

Pkt. Prakrit.

Skt. Sanskrit.

Sogd. Sogdian.

Toch. A/B Tocharian A/B.

TSA Tocharische Sprachreste [A] (ed. E. Sieg — W. Siegling).

Uigh. Uighur.

() Additions to the text.

[ 1] Difficult reading.

1 Lacuna in the MS.
e Untranscribed part of the MS.
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